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Foreword









such	a	scholar	of	mysterious,	nor	do	I	know	when	it	was	 that	 the	 teacher	read	 it”	(Kōsaka,	1947-1965:22).	According	to	
Michiko	Yusa,	Motomori	Kimura	reported	something	similar	(Yusa,	1998:42).	In	September	1888,	Nishida	enrolled	in	 the	
Department	of	Humanities	at	the	Fourth	Higher	School.	It	is	probable	that	Nishida,	who	lived	in	Kanazawa,	must	have	read	









without	problems	 in	 life?”	(NKZ6-428).	But	Nishida’s	question	addressed	 the	field	of	philosophy	as	a	whole,	not	 just	a	
worldview	or	ethics.	When	Nishida	was	a	professor	at	Kanazawa’s	 the	Fourth	Higher	School,	he	wrote	a	 letter	seeking	a	












goes	on	to	discuss	 the	 linkage	between	Enryō	Inoue’s	Tetsugaku Issekiwa	and	Kitarō	Nishida’s	An Inquiry into the Good 
(Section	4).







stated	 that	Volume	1	 is	a	“dialogue	between	materialist	Enzan	and	mentalist	Ryōsui”	 (Funayama,	1959-1999:109),	and	
consequently	he	often	misinterprets	Enzan	as	a	materialist5	;	however,	Enzan	cannot	be	called	a	materialist,	because	his	outlook	
on	pluralism	incorporates	a	physical-mind	dualism	with	clear	distinctions	between	mind	and	matter6.	The	debate	is	clearly	

























	 Thus,	Ryōsui	 reaches	 the	conclusion	 that	“even	 if	he	knows	of	 the	existence	of	 the	 indiscriminate	mind,	he	cannot	
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understand	the	fact	that	there	is	discrimination	between	mind	and	matter	within	that	mind,”	while	Enzan	reaches	the	conclusion	
that	“even	if	he	knows	of	 the	discrimination	between	mind	and	matter,	he	cannot	know	of	 the	 indiscrimination	 to	which	
discrimination	 turns”	(IES1-43).	 If	one	assumes	 there	 is	no	discrimination,	one	cannot	explain	 the	distinction	 that	exists	
between	oneself	and	others;	 if	one	assumes	 there	 is	discrimination,	one	cannot	explain	 that	 there	once	was	or	will	be	
indiscrimination.	Thereupon	Enzan	and	Ryōsui	sought	the	instruction	of	Enryō.





standpoint	of	 the	mind,	one	can	see	 the	existence	of	matter	as	something	 that	 is	separate	from	the	mind.	However,	 from	
Enzan’s	discrimination	standpoint,	one	cannot	see	that	indiscrimination	is	actually	nothing	more	than	two	sides	of	one	entity.	
Conversely,	from	Ryōsui’s	standpoint,	which	favors	an	indiscriminate	whole,	the	two-sided	discrimination	that	exists	within	
that whole is unknown.





















the	element	 from	which	matter	was	composed.	 If	 that	element	was	not	matter,	how	could	matter	have	been	 formed	by	
something	that	was	not	matter?	He	is	also	unable	to	answer	how	we	could	know	the	energy	within	matter	(IES1-56f).



































	 On	the	basis	of	 this	agreement	 in	opinion,	 the	four	disciples	sought	 the	opinion	of	Enryō.	However,	Enryō	does	not	








3. Examination of Tetsugaku Issekiwa (Volume 3)
	 Volume	3,	titled	“Discussion	on	the	Nature	of	Truth,”	deals	with	the	subject	of	how	truth	should	be	considered.	Enten	








	 Ryōchi	asserts	 that	 the	basis	of	 truth	 is	“thought.”	However,	 thought	can	also	be	mistaken;	 therefore,	 there	are	 three	
principles	of	thought-truth:	 the	law	of	identity,	 the	law	of	contradiction,	and	the	law	of	excluded	middle.	However,	he	was	
unable	 to	answer	 the	counterargument	 that	 these	principles	could	not	 stand	without	 the	experience	of	uniformity	or	a	
contradiction	between	things	(IES1-76).
	 Ryōin	 takes	a	standpoint	 that	 truth	exists	where	external	experience	and	 internal	 thought	coincide.	This	standpoint	
advocates	that	there	is	an	inductive	method	of	gaining	truth	through	external	experiences	and	a	deductive	method	of	viewing	
the	state	of	external	elements	through	internal	truth,	and	that	truth	exists	where	the	two	are	in	agreement.	However,	he	was	






















4. Links between Enryō Inoue’s Tetsugaku Issekiwa and Kitarō Nishida’s An Inquiry into the Good
	 As	outlined	above,	Enryō	Inuoe’s	Tetsugaku Issekiwa	depicts	the	great	path	of	Enryō	as	the	dynamism	that	moves	from	






risk	of	being	partial7. Throughout Tetsugaku Issekiwa,	Enryō	persistently	aims	for	metaphysics	as	pure	philosophy,	having	no	
wish	that	it	be	considered	as	a	bias	toward	Buddhism.
	 In	contrast	to	Enryō’s	Tetsugaku Issekiwa,	what	philosophy	did	Nishida	aim	to	promote?	In	this	paper	we	do	not	examine	
Nishida’s	philosophy	in	detail;	however,	the	bare	essentials	of	it	can	be	seen	in	his	first	philosophical	work,	An Inquiry into the 
Good8. 































Moreover,	 if	 the	unity	of	one	were	established,	disunity	would	 immediately	be	established	 to	break	 it	up.	As	 I	have	
mentioned,	true	reality	is	established	through	endless	conflict	(NKZ1-70).
	 For	Kitarō	Nishida,	pure	experience	is	being	endowed	with	a	moving	dynamism	that	incorporates	both	contradiction	and	










which	the	one	and	the	many	become	one,	Kitarō	Nishida’s	An Inquiry into the Good	could	be	said	to	be	an	extension	of	Enryō	
Inoue’s	Tetsugaku Issekiwa.
	 In	addition,	of	 importance	is	 the	fact	 that	neither	Enryō’s	“great	path”	nor	Nishida’s	“pure	experience”	is	a	 term	with	
Buddhist	origins.	Although	both	Enryō	and	Nishida	had	Buddhist	influences,	they	both	tried	to	construct	metaphysics	and	pure	
philosophy	that	are	distinct	from	Buddhism.





An Inquiry into the Good.	Just	as	Enryō	considered	dynamism	between	discrimination	on	the	one	hand,	and	indiscrimination	to	
be	the	“great	path	of	Enryō”	in	Tetsugaku Issekiwa	on	the	other,	Nishida	considered	pure	experience	to	be	the	dynamism	of	








that	he	felt	so	deeply	the	impact	of	Tetsugaku Issekiwa.	Nevertheless,	An Inquiry into the Good	and	Tetsugaku Issekiwa	can	be	
thought	of	as	a	successive	flow	of	a	single	philosophy	that	perceives	reality	as	a	moving	dynamism	with	two	sides:	the	one	and	
the many.











1.	 Citations	to	Enryō	Inoue	are	taken	from	Selected Works of Enryō Inoue,	edited	by	the	Toyo	University	100th	Anniversary	Papers	Editorial	
Committee,	Toyo	University,	1987–2004,	in	the	format	of	(IES	volume	number,	page	number).	Citations	to	Kitarō	Nishida	are	taken	from	


























7	 Katsuhito	Inoue	asserts	 that	Enryō’s	 theory	of	phenomena	as	reality	 took	shape	under	 the	 influence	of	Tanzan	Hara’s	 lectures	on	 the	




Issekiwa	was	based	on	the	Awakening of Faith in the Mahāyāna.	However,	this	statement	is	given	to	exemplify	that	there	are	people	who	
think	of	philosophy	as	“psychology,	Confucianism,	and	Buddhism.”	Enryō’s	response	and	attempt	 to	demonstrate	pure	philosophy	is	
Tetsugaku Issekiwa.
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